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In our last number, we published a letter from Dr. Jonn CABE.x, 
to the Rev. Rozerr Hurt, of Halifax County, in the state of Virginia. 
This production, together with some others, from the same pen, which 
had previously appeared in a paper called the Virginian, published 
in the town of Lynchburg, drew round the worthy doctor a host of 
anonymous polemic assailants. In reply to one of these, who assum- 
ed the signature of Puito, in the News-Letter, of November Ist, the 
following communication appeared in that paper on the 15th of the 
same month, written and signed by H. G. Linzerc. As it originally 
appeared without a caption, we shall take the liberty to entitle it 


LINBERG’S REPLY. 

Ina review which appeared in the News-Letter, November Ist: 
Philo states that he has perused Dr. J. I. Cabell’s letters to Mr. Hurt, 
which appeared in the Virginian, with some care, and also that he 
had just been reading one or two of Ballou’s sermons, who is a Uni- 
versalist ; and he very justly concludes, that if either of the New Dis- 
pensations defended by these gentlemen be right, all the orthodox, that 
is Methodists, Baptists, Episcopalians, Presbyterians, &c. must be 
wrong. | am very far from believing, with Pope, that “ the multitude 
are always in the wrong,” but neither do I believe them always to be 
right. There was, indeed, a time when the plea of orthodoxy merit- 
ed and commanded respect throughout the Christian world. In the 
earliest ages of Christianity, the genuine dogmas taught by the 
Apostles might easily be distinguished from innovations and heresies, 
which soon crept in, by collecting the united testimony of believers 
respecting the faith delivered to the saints; and it was, in conformity 
to the traditions of the church, that the canon of scripture itself was 
settled. Hence the great authority of general councils, and unwilling- 
ness of the most rational and enlightened Roman Catholics to deviate 
from their decisions, even at the present day. I never was a Roman 
Catholic, nor do I (for reasons which it would be foreign to my pre- 
sent purpose to state) place the least dependence upon thie decisions 
of councils, or upon the traditions of the church. Yet surely if the 
question of orthodoxy were to be decided by the rights of prescription, 
by the number of votes, or by a consistent perseverance and una- 
nimity of opinion in maintaining the same doctrines throughout suc- 
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cessive generations ; in short, by any thing except consistent reasoning 
from the word of God, the claims of the Church of Rome to ortho- 
doxy would outweigh those of any other denomination of Christians 
whatever. 

But the very spirit of Protestant systems of divinity is hostile to 
every assumption of authority; it is decidedly critical, and thus 
diametrically opposed to dogmatism. If Protestants deny the validity 
of all claims to orthodoxy founded upon human authority, with what 
face can they claim it in behalf of the peculiar tenets of their own sects, 
or even in behalf of those points of doctrine in which they happen to 
agree with the Church of Rome, when they assert that the traditions 
of the church (upon whose authority, dogmatism might perhaps with 
some show of reason be defended,) have been either totally lost, or so 
completely falsified, as net to merit the Jeast attention, except as far as 
they establish the authority of the sacred scriptures, and are found to 
be in accordance with them; they leave us, with the Bible in our 
hands, fully at liberty to treat any dogmas maintained by them, which 
we conceive to be contrary to scripture, with as little ceremony as 
their own Luther and Calvin treated the Popish doctrines of indul- 
gences and transubstantiation. 

- But as Philo very justly observes, when the Scriptures are spiri- 
fualiz2d and dogmatized, and mysterized, they become a dead letter. 
The general persuasion that has universally prevailed, in some degree, 
throughout the Christian Church in all ages, that the Scriptures con- 
tain a spiritual sense, is too well founded in the positive declaration of 
our Lord, “ my words are spirit and they are life,” to admit of a 
doubt. All commentators and preachers have therefore explained, 
and still continue to explain, certain passages of scripture, according 
to what they conceive to be their spiritual sense. Who thinks of the 
physical localities of Palestine, when he hears, or sings of Mount 
Zion, of the heavenly Canaan, and the passage of Jordan by which he 
is to arrive to it? Knowing then, that the word of the Lord does con- 
tain a spiritual sense, but not knowing how to find it, men are naturally 
induced, by the pride of self-derived intelligence, to spiritualize the 
word according to their own fancy : if their minds are biased in favour 
of any peculiar system of theology, they will of. course spiritualize it 
if they do not falsify it by the ingenuity ef what is called accommo- 
voting divinity) so as to make it speak the language of their own pe- 
euliar systems, and thus the Scriptures are dogmatized ; but if they 
thereby find themselves involved in inextricable difficulties and con- 
tradictions, they will be sure to pronounce the subject to be a mystery, 
not to be approached by critical investigation ; and with respect to 
which, reason is to be taken captive under the obedience of faith. 
When this injunction was laid upon the first converts to Christianity, 
by the Apostle Paul, it was by no means unreasonable. For the 
power of God was manifested in the unanimity and brotherly love by 
which men were taught to know the true disciples of Christ, and in 
the sanctity of their lives at least as fully as by any of those external 
miracles which proved the omnipotence of his holy spirit. But when 
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the atmospheres of Christian charity, contaminated and obscured by 
the lusts of self-love, became more and more impervious to the rays 
of divine love emanating from the Lord as a celestial sun, and had ap- 
parently turned them into darkness ; when the understandings of 
Christians, vitiated by the same baleful influence, had rejected the 
chaste light of faith, or falsified it, and changed its mild lustre into the 
dark and bloody glare of fierce contention ; the total departure of the 
Catholic church from evangelical purity, called forth, as the last human 
remedy that could be applied, the critical spirit of protestants, by 
which a new access was procured to the records of divine truth, and 
the shackles of misused authority were broken asunder. 

But it is to be feared, that the reformation of the Church, as to doc- 
trines, was not only partial, but that in lieu of some errors rejected, 
others equally pernicious, and unheard of before, were thereby intro- 
duced ; and whilst sect succeeded to sect, and each became as dog- 
matical as the church of Rome itself, the Christian world was gradually 
reduced to a state very nearly resembling that of the builders of the 
tower of Babel when their language was confounded, to a state of 
dreadful uncertainty and spiritual tribulation, “such as was not since 
the beginning of the world to “ this time, no, nor»shall be.’ “ And 
except those days should be shortened, there should no flesh be saved ; 
but for the elect’s sake they shall be shortened.”’ “ Then if any shall 
say unto you, Lo! here is Christ, or there is Christ, believe them not.” 
Does it not evidently follow from these words of our Lord, that all 
dogmatism founded upon human authority is to be rejected? Wher- 
ever Christ is said to be exclusively localized, there he most assuredly 
isnot. He is there and only there, yet every where, where the light- 
nings of divine truth flash through affections of love derived from him- 
self, the true east, the only source of celestial heat and light, so as to 
irradiate even those western hemispheres of the soul which are farthest 
removed from him. Yet those affections of love, proceeding from him, 
cannot be excited in us, without the previous removal of our evil aflec- 
tions and false persuasions, by the process of regeneration, which can 
only be affected by means of genuine truths from the Divine word ; 
but how are those to be distinguished from the numberless falsifica- 
tions with which every sect in Christendom charges some neighbour- 
ing sect with blending them, which again retorts the accusation? It is 
true, as Philo very justly observes, that those passages of the Scrip- 
tures which are “ the true guide to eternal life, are so plain that the 
wayfaring man, though a fool, cannot err in understanding them.” 
But then they must be understood according to the sense of the letter, 
without permitting ourselves to add or to reject a single iota, in order 
to accommodate them to preconceived opinions, or even to reconcile 
apparent contradictions between different texts. 

Now this requires all the pious humility of primitive Christians, en- 
forced by the same powerful affections upon the lives of believers by 
which the power of God was manifested in the times.of the apostles. 
But the glory of Christendom has departed from her ; and even if any 
sect of Christians at the present day.could with confidence appeal to 
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that perfect subjugation of self-love and love of the world, and to that 
disinterested affection and brotherly love, by which the true disciples 
of our Lord are to be distinguished from other men, for the purity of 
the doctrines received by them ;—it is doubtful whether that spirit of 
criticism, which has been called into action, and fostered by the refor- 
mation, could, consistently with the rational freedom of intelligent be- 
ings, ever be brought to submit to authority, without being satisfied. 

To effect this, and te put an end to the lamentable state of uncer- 
tainty into which the Church has fallen, it is maintained by the mem- 
bers of the New-Jerusalem Church, that the Lord has now, at the con- 
summation of the age, been pleased to reveal to us the spiritual sense 
of his word, by means of a chosen servant, and to give us such infor- 
mation respecting the nature of our spiritual existence, as to remove 
every difficulty in reconciling apparent contradictions between those 
passages which are to be understood in their literal sense, and from 
which alone the doctrines of the church are to be derived, without in 
— violating the integrity of the sacred text. 

he proof that the spiritual sense of the scriptures has really been 
revealed by means of Baron Swedenborg, does not in any wise rest 
upon his bare assertion. If by giving to ev ery word in Genesis and 
Exodus a certain meaning wherever it occurs, they are found to con- 
tain in one connected series a full developement of the different facul- 
ties of our Lord’s mind in the process of the glorification of his huma- 
nity, and of the formation, growth, and progress of his Church; and 
if the same explanation of each word, when used in the book of Reve- 
lation, furnishes us, in one connected series, with a full detail of all 
those faculties, by which the church has been vastated and brought 
into its present lamentable state, together with the glorious character- 
istics of a New Church by which it will be succeeded ; this cannot 
be the work of chance ; and to convince ourselves of the truth of such 
an interpretation, we have only to open our eyes, and to examine 
whether its principles have been rigidly adhered to or not. 

To illustrate the possibility of reconciling apparent contradictions 
between different texts of scripture, when understood in their literal 
sense, by means of the light thrown upon the subjects of which they 
treat by Baron Swedenborg’s works, an instance is afforded us in con- 
trasting the leading doctrines of the Universalists, with the doctrines 
held by the New Church on the same subject.—We agree with the 
Universalists in maintaining that the Lord is essential love and mercy, 
that he judges no one, that he does nothing but good to his bitterest 
enemies, that he does not hate them, neither does he cast them into 
hell ; and, we think ourselves sufficiently warranted in these assertions 
by his own words, “ I judgeno man,” “ I say unto you love your ene- 
mies, do good to those who hate you,’ &c. “ that ye may be the chil- 
dren of your father which is in the heavens” for none surely will main- 
tain that the Lord loves his enemies, and does good to them, if he re- 
ally casts them into hell. But to be consistent, the Universalists are 
under the necessity of rejecting, falsifying, or frittering away all those 
passages of scripture which in their literal sense treat of the condem- 
nation of the wicked, and the eternity of hell torments. 
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This is by no means the case with the New Church. Passages of 
scripture which enlighten us respecting our eternal interests, must 
doubtless be true in every sense, literal as well as spiritual. We are well 
aware that assertions which contradict each other cannot both be true 
in the same respect ; but they may in different respects. ‘Thus if one 
assertion reiers to some real quality, of a thing or person spoken of, 
an assertion directly contrary to it may be equally true respecting the 
same thing or person, with reference to the appearance which it may 
assume in the eyes of the person spoken to.—It is well known that the 
sun, in reality, neither rises nor sets, but remains immoveable, whilst 
such appearances are caused by the earth’s diurnal motion upon her 
axis. Yet to assert in common conversation that the sun will rise or 
set at a particular hour, conveys no false information, and to speak 
differently on this subject would be mere pedantry when we address 
ourselves to those who are rightly instructed with respect to the real 
truth, whilst it would render our discourse ridiculous, or unintelligible 
to those who are not. 

In the same manner it is evident that those passages which describe 
the divine perfections of the Lord may be literally true ; whilst those 
which describe the appearances which they assume in the eyes of the 
wicked, may be equally so, though directly contradictory to the for- 
mer. We therefore believe all those passages which allude to the suf- 
ferings of the wicked to be literally true; not indeed altogether ac- 
cording to the reality of the case, but according to the conceptions of 
the unhappy sufferers, whd doubtless suppose that the Lord judges 
them, and casts them into hell, imputing the consequences of their in- 
fernal hatred to his person and kingdom, to an arbitrary degree, and 
ascribing to him the same diabolical passions which glow within their 
own unhallowed bosoms. How this is possible, was attempted 
briefly to be shown, in Dr. J. I. Cabell’s last letter to Mr. Hurt, and 
appears as clear as day-light in the writings of the honourable Em. 
Swedenborg, the perusal of which cannot be too earnestly recom- 
mended to all candid and intelligent inquirers after truth, by every 
friend to humanity who by their means enjoy the blessedness of per- 
ceiving, how reason and religion, proceeding from one and the same 
divine author, are essentially one. 








H. G. Linzgenc. 
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BANKS’ LETTER, 
TO STEPHEN COX, OF THE SOCIETY OF FRIENDS, 


[Continued from page 253.] 


¢¢ J will now bring to your recollection some of Mr. Barclay’s words. 
He first asserts that he himself was under the teaching of the Holy 
Spirit, and next affirms, that the teaching of the Spirit is always in 
conformity to the Scriptures. Yet I have already proved that the 
doctrines advanced by him, are at variance with the positive declara- 
tions of the inspired writings ; and that on subjects, of all others, the 
most important. I therefore see no alternative but to conclude either 
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that he was deceived himself, or that he wished to deceive others. In 
either case, his book is every way unfit to build up, or to perpetuate a 
Christian Church. 

“ If, after what has been said, it should be asked, “ If all of Deity 
was embodied in our Lord, why did he speak of the Father (in ap- 
pearance) as distinct from himself? Why did he acknowledge Him 
as greater than himself, by praying to Him, and professing to do His 
will ?” I answer—TIn this, as in all other cases, we must lay our foun- 
dation on the Scriptures of truth. From that divine authority we 
learn, that our Lord wus born as other men, sin alone excepted ; and 
that he was, in all things, our pattern. And here, to analyze the con- 
ception, birth, temptations, and glorification of our Lord, we must take 
an interior view of the conception, birth, temptations, and regenera- 
tion of man. 

“ It is an acknowledged fact, among the learned and the wise, that 
every man has his soul from his father; which is supplied with a 
covering, clothing, or body, in the womb of the mother; and as this is 
formed of the natural substances of this material world, it therefore, 
in due time, returns to dust again, as all other earthly substances do ; 
while the soul from the father,* being immortal in its nature, enters 
the spiritual world, and lives eternally. 

** Now we will apply this reasoning to the case of our Redeemer ; 
who, being born like us, and being our pattern in-all things, must 
have passed through a similar process, which will clearly account for 
that double mode of expression used by him in relation to the Father. 

“From the account given by the Evangelists, of the miraculous 
conception, it appears that the soul of our Lord was from the Father ; 
and as God is declared to be one and indivisible, therefore the divi- 
ding of Jehovah being impossible, it follows that where one part was, 
there the whole must be; consequently, the soul of our Lord was 
Jehovah in fulness, which was furnished with a body from the material 
substances of the virgin mother ; and so the humanity derived from 
her, was, like that of other men, contaminated with hereditary evil 
from the mother. This is no contradiction to the assertion that he 
‘‘ was without sin ;” for hereditary evil is not sin, unless it goes into 
actual transgression of the divine commmand. ‘Thus no one suffers, 
hereafter, for the sin of Adam, as the Scriptures decidedly teach. 

«‘ Had there not been hereditary evil with the Lord, he could not 
have been subject to temptation ; for an evil spirit can only act upon 
what is evil, or some vulnerable point in the inclination or affections, 
where he can make his assaults. This appears to be one of the rea- 
sons why Jehovah chose to enter the world through the medium of.a 
woman ; that the evil, derived from her, might bring him into contact 
with those overgrown powers of darkness, which had, at that time, so 
far infested the spiritual sphere, as almost to cut off all communication 


*Let it be understood, the writer does not mean that spirit is derived from mat- 
ter; but that man being compounded of spirit and matter, begets an offspring 
like himself. The infant's soul is the offspring of its father’s soul, not of the fa- 
ther’s body, Editor. 
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between the Father of Mercies and the children of his love; or, in 
other words, between the Lord and his church. 

“¢ Now, as no man can see Jehovah, and live, much less could any 
evil spirit approach the divine sphere, without annihilation. But be- 
ing clothed with material and infirm substances, He became suscepti- 
ble of their assaults ; but by the essential divinity within Him, the 
Lord was, in all cases, fully able to put them all to flight, reducing 
them to obedience, and confining them in their respective infernal 
abodes. Although the letter of the Worn furnishes but a glimpse of 
this almighty warfare, yet the spiritual sense abounds with an ample 
account of it. Therefore, “ we speak what we know, and testify 
what we have seen.” 

“ Your goodness will excuse the digression I have made, a3 I deem- 
ed it necessary; and I will now return to the subject proposed. 

“ Here we must again recur to our own existence and experience. 
If you and I have made any good and saving advances in the regene- 
rate life, we are sensible of a variety of states, through which we have 
passed. We have found ourselves, at times, so exhilirated with the 
divine presence of love, light, mercy, and forgiveness, that we almost 
forgot, for the time, that we were the unhappy subjects of mortal in- 
firmity. In this state, it appeared to us as if we could live and die at 
the glorious feet of our merciful Redeemer—every other sentiment and 
sensation being lost and swallowed up in love and gratitude, But, 
perhaps when we least expected it, these delightful states have passed 
away, and we again found ourselves enveloped and enthralled in all 
the vile and unclean affections of the old or unregenerate man. In 
such cases, we feel ourselves the sink and centre of every thing that is 
abominable ; and from the pressure and despondency thus induced, 
we are ready to conclude, that the life of any beast is preferable to 
ours. Recollecting those consoling moments that have passed away, we 
mentally exclaim, “ My God, my God, why hast thou forsaken me ?” 
When these afilictive states are over, we are given to see, that what 
we then called a forsaking, was only an appearance, permitted for our 
good, and that our Divine Help was then as near as at any other time. 

“ Now, sir, our Lord (as our pattern in all things ) must have pass- 
ed through all these states ; therefore, we are admonished to “ follow 
Him in the regeneration.”” This fact will satisfactorily account for his 
sometimes addressing the Father (in appearance) as a person distinct 
from himself; and, at other times, declaring that He and the Father 
were one ; and that He had all power, in heaven and in earth. For 
feeling, as he must in his internal man, the whole of Deity living and 
ruling in him, governing and controlling “ principalities and powers,” 
eluding the malice and silencing the cavils of his enemies—well might 
he say that the Father was in Him, and He in the Father, and that He 
had all power in heaven and in earth. And when the state was re- 
versed, and he felt in the infirm human nature derived from the moth- 
er—a nature so infirm as to admit the assaults of the most abandoned 
of infernal spirits—then, under the pressure of those states, he prayed 
to the Father, and acknowledged Him asgreater than himself. In 
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other words—when he spoke from the divinity, he considered himself 
the Father; and when hespoke from the humanity, he considered him- 
self the Son. Through all these states did our Lord choose to pass, 
in order that he might become our pattern in all things, and be ever at 
hand to succour and support us, under all our assaults and temptations 
from evil spirits. 

“Tt may be further observed concerning this great and glorious 
work of man’s redemption, that when our Redeemer was assailed by 
any class of the infernal crew, he not only remanded them to hell, but, 
at the same time, ejected, from his infirm humanity, that particular 
evil on which they had acted, and supplied its place with a divine 
principle from Himself; so that after a great course of combats and 
victories, He not only eradicated every principle of evil, or infirmity, 
from his humanity, and so made it divine, but likewise cleared the 
spiritual world of all those hosts of evil spirits that infested the man of 
the church, and whose influence had become so great as even to obscess 
the bodies of men, (as is evident from all those cases in which our 
Lord cast out devils,) and almost entirely intercepted all divine influ- 
ence through heaven from the Lord. 

“ This short sketch, if duly improved, may afford a feeble glimpse 
of that process by which our glorious Redeemer wrought for us a 
complete deliverance; and, at the same time, how he glorified his hu- 
manity, or made it divine, and so became very God and very man in 
one divine person, on which our understandings can rest, and whom we 
can approach and worship as our only God and Saviour. In these 
thoughts, drawn in part from the spiritual sense of the sacred Scrip- 
tures, there is nothing repugnant to the letter of the same, but the let- 
ter is very much strengthened and corroborated by it. The circum- 
stance of our Lord’s refusing, on every occasion, to acknowledge Ma- 
ry as his mother,* or himself as her son, may serve to show that he was 
ever in the intention and endeavour to put off every principle deriv- 
ed from her. 

*¢ This ends my remarks on Mr. Barclay’s trinitarian and atoning 
system ; and if you have eyes to see, and ears to hear, in a spiritual 
point of view, you will acknowledge the truth of what I have advanc- 
ed. I now proceed to the second subject proposed, viz. the divinity, 
the sanctity, and all-sufficiency, of the sacred Scriptures. 

“‘ Mr. Barclay positively denies that the Scriptures are, or ever 
were intended to be, the principal guide of the Christian’s hope, or an 
adequate rule of faith and manners. This shocking tenet, as far as I 
know io the contrary, is peculiar to your sect; and as I have seen 
much disorder and evil rise out of it, (having resided long in a neigh- 
bourhood of Quakers, so called,) I will be the more particular in expos- 
ing its fallacy. 

Mr. B. has laboured through many pages to prove (what never was 
denied by any interior Christian, of whatever sect or party) that the 


*He invariably addresses her by the term woman, for which the Socinians 
must find it difficult to account. Editor. 
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divine influence, or holy spirit of the Lord, is all-essential to the illu- 
mination, conversion, and regeneration of man. But when he attempts 
to separate the Sprrair of the Lord from the Worp of the Lord, he of- 
fers violence to the Worn, by perverting, and (to the utmost of his 
power) destroying every part of the sacred Scriptures where that sub- 
ject is treated of. This delusion I am about to combat, and feel an 
assurance that, by a fair appeal to the holy Worp, I shall fully make 
it appear that phantasy is delusive in itself, fatal in its tendency, and 
destructive in its consequences. But in order to assist our conception 
onra subject so sublime, we must trace this great, best gift of God [the 
Wonrp] from its source, through its various degrees of descent, and the 
great and important use for which it was given; and then see how 
much truth there is in Mr. B’s words, when he says “ the Scriptures 
are not an adequate rule of faith and manners.”’ ‘These are his words, 
and he has laboured through perhaps fifty pages to make the world be- 
lieve them; but has not succeeded in one case out of five hundred. 

“ As he admits that the Scriptures were dictated by the Holy Spirit, 
I trust that you will admit they must have existed in the divine mind 
previous to their being promulgated for the use of any creature. But 
as they were intended for the creature’s use, it became necessary to 
lower the style from an elevation in which it must have been ineffable, 
or incomprehensible to any finite capacity. As it is an acknowledged 
truth among the learned and the wise, that all influx is through the 
spiritual to the natural world, therefore this divine revelation must 
have passed through the heavens ¢o man. As the beloved John as- 
sures us that it is in use in the heavens, I consider this idea as con- 
firmed. From Paul’s testimony we learn that there are three heavens, 
and consequently three grades of love, wisdom, and intelligence, in the 
inhabitants ; which makes it necessary that the divine Worp should 
have a corresponding style, by which it might be adapted to the com- 
prehension of every grade of these exalted beings. Hence arises a 
trinity, or three-fold sense in the Worb, an exact emblem of its divine 
Original. 

‘‘ From this view, then, we may be enabled to realize that declara- 
tion of the Evangelist, that “ Inthe beginning was the Worp, and the 
Worp was with God, and the Worp was God.” For being purely 
an effort of the Divine Mind, it must contain all of the divine love and 
divine wisdom, which are the essential properties of Deity ; and as the 
divine virtue, power, presence, spirit, and life, ever accompanies it, 
therefore, every thing that can be said of Jehovah, may, perhaps, with 
truth, be said of His Worp. As the divine presence fills every mo- 
ment of time, and every particle of space, His presence, we may be 
assured, is more intimately in His Worp, which (we have seen) is 
one with himself. Mr. B’s attempt, therefore, to separate God and 
His Worn, making one an incomprehensible Being, and the other a 
dead letter, is absurd and foolish. He seems to insinuate that the 
Law-giver is greater than the law. But here he is mistaken, both as 
respects divine and human law; for as the divine Law-giver and the 
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divine Law are one, no preference can be given; and every enlight- 
ened nation considers human law greater than the human law-giver. 
“ Having thus followed this Divine Revelation through the hea- 
vens, we will now consider it as existing in our own sphere. 
(To be continued.) 


BARCLAY’S APOLOGY. 


It is with the greatest cheerfulness that we give place to the follow- 
ing communication from an highly esteemed friend, a gentleman whose 
virtues render him an honour to human nature, and an ornament to the 
Society of Quakers, to which he is attached. We have never read 
Barclay’s Apology, and knew not but he might have maintained the 
doctrines attributed to him by Mr. Banks, as no two persons in the 
same society can possibly believe exactly alike, any more than their 
loves and affections can be exactly alike. Wherever the mistake may 
have originated, the pages of the “* New-Jerusalem Missionary” are 
open for its public investigation. ‘Truth alone is the object of our 
labours. Epiror. 


—e ee 


FOR THE NEW-JERUSALEM MISSIONARY. 


TO JAMES BANKS. 


Tuy letter to a friend, published in the “ New-Jerusalem Mission- 
ary,’ No. 8, page 248, surprised me, in charging our society with be- 
lieving the tripersonality of the Deity. I have considerable acquaint- 
ance with the writings of our Friends, and do not know an instance of 
any of them believing in this doctrine, and because we have denied 
this Athanasian creed, we have not only been attacked as maintaining 
damnable doctrine, blasphemy, &c. but some of us have sufiered per- 
secution and imprisonment. William Penn wrote a pamphlet called 
“ Sandy Foundation Shaken ;” in which he has shown the absurdity 
and unscriptural doctrine of a tripersonal God, and the falsity of the 
common doctrine of satisfaction and atonement ; which he has more 
ably opposed than I have seen in any of the writings of thy society, as 
far as I have examined them. For this attack on the Athanasian creed, 
William Penn was imprisoned in the tower of London. The bishop 
of London said he should die there, or recant. Instead of recanting 
he published another pamphlet, called “ Innocency With Her Open 
Face,” which so successfully vindicated the Sandy Foundation 
Shaken, that he was discharged from prison, where he had abode 
seven months. 

His title page reads as follows: “ The sandy foundation shaken ; 
or those so generally believed and applauded doctrines refuted ;—viz. 
1. Of one God subsisting in three distinct and separate persons. 

2. Of the impossibility of God’s pardoning sinners without a plena- 
ry satisfaction. 
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3. Of the justification of impure persons, by an imputative righte- 
ousness. 

This doctrine of William Penn was the doctrine held by Barclay, 
Fox, Burroughs, Pennington, &c. and is still maintained by our Socie- 
ty. Robert Barclay has no where spoken of two or three persons in 
the Godhead. I was surprised, therefore, that thou shouldst misun- 
derstand Robert Barclay’s ideas so much as to accuse him of being 
taught by the same false spirit that “ taught the Nicene council to 
broach this fatal error” that divides the indivisible Jehovah into three 
divine persons ;”’ &c. and makes one person satisfy and atone to the 
other. 

William Penn, having quoted Isa. xl. 25. xlv. 5, 6. xlviii. 17. Ps. 
Ixxi. 22. Zach. xiv. 9. Mat. xix. 17. John xvii. 3. Rom. iii. 30. 
1 Cor. viii. 6. Eph. iv. 6. 1 Tim. ii. 5. Jude 25. says—“ If God, 
as the Scriptures testify, hath never been declared or believed, but as 
the holy one : then it will follow, that God is not an holy three ; nor 
doth subsist in three distinct and separate holy ones. But the before 
recited Scriptures undeniably prove that one is God ; and God only is 
that holy one. ‘Therefore he cannot be divided into three, or subsist 
in an holy three, or in three distinct and separate holy ones,” &c. 
Thus he refutes the tripersonality of God by the Scriptures. 

The irrationality of a tripersonal Deity he exhibits as follows, 1. 
If there be three distinct and separate persons; then, three distinct 
and separate substances; because every person is inseparable from its 
substance ;” &c. Hence this conclusion follows, that “ unless the 
Father, Son, and Spirit, are three distinct nothings, they must be three 
distinct substances ; and, consequently, three distinct Gods;? and so 
“ three distinct infinites, three distinct omnipotents, three eternals, &c. 
2. If each person be God, and God subsists in three persons, then, 
in each person, are three persons, or Gods. And from three they 
will increase to nine ; and so, ad infinitum ;” &c. ‘Thus he proves 
Catholics and Protestants to be tritheists and polytheists. 

He refutes the vulgar doctrine of satisfaction, or atonement, be- 
ing dependant on the second person of the trinity, after the following 
manner : : 

Mat. vi. 12. “ Forgive us our debts as we forgive our debtors.”’ 
Here he says—that “ nothing is more obvious, than that which is 
forgiven, is not paid. If it is our duty to forgive our debtors without 
a satisfaction received, and God is to forgive us, as we forgive them ; 
then is a satisfaction totally excluded,” &c. 

“ In Mat. 18, the kingdom of heaven is represented by a king, who 
upon his debtor’s petition had compassion, and forgave him: but the 
same treating his fellow-servant without the least forbearance, the king 
condemned his unrighteousness, and delivered him over to the tormen- 
tors. But how had this been a fault in the servant, if his king’s mercy 
had not been proposed for his example ? How most unworthy, there- 
fore, it is of God, and blasphemous, may I justly term it, for any to 
assert, that that forgiveness is impossible to God, which is not only 
possible, but enjoined on men.” ‘Thus he goes on to argue that the 
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“ doctrine of rigid satisfaction is altogether inconsistent with the 
dignity of God, and very repugnant to the conditions, nature, and ten- 
dency of the second covenant,” concerning which the Scriptures are 
so clear. 

On its absurdity, he says, “ That God is gracious to forgive; and 
yet it is impossible for him to do so, unless the debt be fully paid.” 
“ Admitting God to be a creditor; man the debtor; and Christ he 
that satisfies or pays it on behalf of man: this question will then arise, 
did ,he pay that debt as God, as man, or as both? Ans. Not as God. 
1. In that it divides the unity of the Godhead by two distinct acts, of 
being offended, and not ofiended ; of requiring satisfaction and then 
making it. 2. Because, if Christ pays tie debt as God, then the Fa- 
ther, and Spirit, being God; they also pay the debt. 3. Since God 
is to be satisfied, and Christ is God, he consequently is to be satisfied : 
and who is to satisfy Ais infinite justice’ 4. If Christ has satisfied 
God the Father, Christ being God also; then it will follow, that he 
hag satisfied himself, which cannot be. 5. But since God the Father 
was once to be satisfied, and it is impossible he should satisfy himself, 
nor yet the Son, or Spirit, because the same God: it naturally follows, 
that the debt remains wapaid.” [Did Christ pay the debt as man ? Ans. j 
“Not asman. For, 6. The justice offended being infinite, his satis- 
faction ought to bear a proportion therewith, which Jesus, as man, 
could never pay ; he, being finite, and from a finite cause, could not 
proceed to an infinite effect. For nothing below the divinity itself 
can rightly be styled infinite. [Did Christ pay the debt as God and 
man. Ans.| “ Notas God and man. For, 7. Where two mediums, 
or middle propositions, are singly inconsistent with the nature of the 
end propounded, their conjunction does rather augment than lessen 
the difficulty of its accomplishment.” 

Imputative righteousness, which is connected with the tripersonality 
of God, and a vicarious punishment of guiltless Jesus for guilty man- 
kind, is lastly refuted by this Divine and Legislator. And, by doing 
this, ‘Calvanism and Universalism, founded on these principles, are 
evidently without a righteous basis to stand on. 

A FRIEnb. 
= ae 


THE GOSPEL HERALD. 


In our last number we disposed of ten paragraphs of Mr. Fitz's 
remarks, and shall now proceed with a few more. It is hoped that 
our readers will have patience ; we are sensible that to many who are 
in the truth, this controversy seems like a useless waste of time and pa- 
per; but we can assure them that it has not been unproductive of good 
effects. ‘The ludicrous shifts to which we have driven our opponent, 
have already opened the eyes of many of his friends. ‘Truth is mighty, 
and must prevail. 


From the Gospel Herald of November 15. 


11. “ There are two modes of commenting on the Scriptures. One is to ex- 
plain the meaning of the sacred writers ; the other, to give our own sentiments 
and opinions, and palm them upon the world for the sentiments and opinions ef 
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others. Mr. W. has substituted in the stead of Paul’s words, his own, as fol- 
lows—“ To us [we pious good folks,] the summons of death is but the last trump 
of an arch-angel,” &c. Now we think, that Paul, if he intended to convey an 
idea of this kind, was as well qualified as Mr. W. to find a suitable mode of ex- 
pression! According to Mr. W the summons of death, and the last trump of the 
arch-angel are one and the same. He also makes Paul speak (or rather speaks 
for him) of a first trump! Mr. W. having disposed of Paul, concludes his para- 
graph exultingly, saying, “ Man can do nothing,” &c. Pray, Sir, taking Paul’s 
testimony, (not your own,) what has man done? Answer, Mr. VW “ WE have 
obtained a complete victory,” “Sc. Answer, Paul—* Thanks be to God, who 
giveth us the victory,” &c. Now, Sir, the word “ HALLELUJAH!” comes with 
emphasis ! 

12. Mr W in his third paragraph admits and contends, that “ every soul” puts 
on immortality and incorruption on leaving the body, &c. This uproots all his 
favourite schemes, and leaves him in the possession of error and absurdity. For 
Mr W must bend to the authority of Scripture, reason, and a host of witnesses. 
Pray, Sir, what do you mean by immortality 2? We use the word in the proper 
sense, and assert it to mean, “a life that cannot be dissolved.’ Paul is explicit, 
when he says, “ As in Adam all die, even so in Christ shall all be made alive.” 
And Christ declares, “ He that believeth not the Son shall nol see life.” Again 
it is declared, of God, the Father of all—‘* Who only hath immortality,” &c. Is 
it possible for mankind to be made the recipients of immortality, and remain un- 
believers, ignorant of the Son of God? Is it possible for mankind to be made 
alive in Christ, and be ignorant of Christ, and out of Christ? To use Mr. W.’s 
most favourite phrase—How is it possible for mankind to be made alive in Christ, 
raised immortal, &c. unless they are “ conjoined to the Lord?” By consulting 
Ezek. xxxvii. you will learn, that life is communicated by the Spirit of God; 
and, Sir, to your astonishment we presume, without man’s co-operation. Mr. 
W. left his commentary in a very unfinished state. Not so Paul’s declaration. 
Paul declares of the resurrection of the dead (indiscriminately,) | Cor. xv. 42—~ 
44. ‘Jt is sown in corruption, it is raised in incorruption : it is sown in disho- 
nour, it is raised in glory: it is sown in weakness, it is raised in power: it is 
sown a natural body, it is raised a spiritual body. There is a natura) body, and 
there is a spiritual body.” Mr. W. will find it difficult to prove, that raising men 
like “ owls, vultures, swine,” &c. is raising them in “glory, power,” and witha 
* spiritual body,” incorruptible and immortal. Consider your figures, class and 
analyze them—Incorruptible, immortal, and glorious ‘ow]s, vultures, and swine,”’ 
with spiritual bodies!!! Sir, for the honour of human nature, we hope you are, 
by this time, ashamed of your crooked system. 

13 “Mr. W. commences his fourth paragraph, saying, “In his third paragraph, 
Mr. F. requests us to show how man is to ‘ labour jointly’ with God, in effecting 
a change in his own moral character.” He then commiserates our condition, as 
one of little mental axperience, &c. Now we consider this in the light of an at- 
tempt to run away from our arguments, and introduce a subject for discussion 
encumbered with fewer difficulties. Sir, you must go back. We cannot consent 
to have you walk off in this manner. We must be indulged with the privilege 
of making a little distinction between “man’s moral character” in this mode 
of being, and the “ Heavenly image” of another state, when he is raised, “ in- 
corruptible, immortal, and glorious, made alive in Christ,” &c. Now, Sir, to 
use your own terms, we repeat our question—whether to possess the immertalily, 
&c. which is the exclusive property of the blessed God, is not to be “ conjoined 
to the Lord?” Can a man be made alive in Christ, without being “conjoined” 
to Christ? We wish to be answered—Will you show how man is to “ labour 
jointly” with God, in effecting this change? This change from “ dishonour to 
glory ; weakness to power; a natural body to a spiritual body; corruption to 
incorruption ; mortality to immortality ; anearthly image toa heavenly image ?”’ 

14. “ Mr. W. however, taking himself “ clean off,” proceeds as follows—“ The 
first duty to be discharged by man in co-operaling with God to produce that mo- 
ral change which all must experience in this world, or be for ever miserable in the 
next, is the work of repentance, for this is the beginning and foundation of the 
church in the human mind,” Will Mr. W. please to answer—What part of the 
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Sacred Testimony declares, that man shall be for ever miserable in the nezt 
world, unless he “ co-operates” with God in this, to produce a moral change bya 
work of repentance ? Now, Sir, we deny your premises altogether, and call 
upen you for proof. We also ask you to prove that “ the work of repentance 
is the beginning and foundation of the church in the human mind 2” Paul says, 
“ For other foundation can no man lay than that is laid, which is [What? Re- 
pentance! No!] Jesus Christ.” 1 Cor. iii. 11. We read of Christ, that God hath 
exalted him, “a Prince and Saviour, for to give repentance to Israel, and forgive- 
mess of sins.” Acts v.31. Not “ MWe have obtained,” &c. When you give your 
children bread, teach them to say, * +4 € have obtained” the bread, by ‘+ our joint 
labour, co-operaitag” with our father! Carry your theology imto your family, 
and let your children use your phrases daily, and you wiil see their absurdity.” 


REMARKS. 


[Continued from pave 248.] 


22. In his eleventh paragraph, Mr. Fitz exultingly asks, “ What 
has man done ?”’ To this question we reply, that many men have done 
what the apostle beseeches his Corinthian brethren to do, viz. “ become 
reconciled to God,” and “ walk in newness of life.” Many men have 
doné what the Scriptures require of every man; viz—they have “ put 
away the evil of their doings ;’ not merely their doings, but the evil 
motives from which they originated ; they have “ ceased to do evil, 
and learned to do well ;” they have repented of their past sins, and, by 
faithful perseverance, overcome every inclination to commit such sins 
in future ; they have subdued, and keep under subjection, the evil af- 
fections of their own hearts; they have ceased to love themselves and 
the world, more than God and their neighbours, and have learned to 
love God above all things, and their neighbour as themselves; thus 
they have entered into life by keeping the commandments, for “love 
is the fulfilling of the law ;’ and “in keeping the commandments 
[not for keeping them is great reward. ‘They “ have passed from 
death unto life ;"’ they have “ fought the good fight,” they first believ- 
ed, and were then baptized, not with water merely, but with truth and 
goodness, or with the holy spirit and with fire.” They “ opened the 
door” at the knocking of the Lord; they heard the word of God, 
and didit. In short—they have co-operated with God in the great 
work of purifying their own hearts, and have, consequently, become 
the recipients of his love and wisdom; and are now the happy subjects 
of his blessed kingdom on earth, or in the heavens. This is what man 
has done in thousands of instances ; this is what every man can do, 
by power which is continually given him from above ; and this is 
what every man must do, or he “can never see the kingdom of 
God ;” because this is the only method by which he can “ become re- 
conciled to God,’’ and the only condition on which he can “receive 
the atonement.” A compliance with this condition will alone ob- 
tain it. ’ 

23. In his twelfth paragraph Mr. F. asks what we “ mean by im- 
mortality 2” Let this question be settled at once—We mean exemp- 
tion from death—life never to end—a conscious existence that shall 
never cease. Does it necessarily follow, that an existence which can 
never cease must be a series of uninterrupted felicity ? We think not. 
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24. It is readily granted that in the correspondential, significative, 
and figurative language of the Bible, heaven and hell, love and hate, 
wisdom and folly, goodness and evil, truth and error, righteousness and 
wickedness, and a host of other opposites, are often designated (when 
applied to spiritual subjects ) by the terms life and death, for no other 
words could contrast them so strikingly and effectually. In addition 
to this, let it be remembered, that properly speaking, life belongs to the 
Divine Being alone, for He alone has life in himself—or life underived ; 
and all other beings are only recipients of life from Him. But we re- 
ceive and manifest this life variously, each one according to the state 
of his affections. In this respect, we are like mirrors ; for when the 
pure light of the sun is received by a spotted, stained, or imperfect 
glass, it is reflected in a perverted, discoloured, disordered, and imper- 
fect manner; while the same light, reflected from a more pure and 

rfect mirror, will retain more of its original purity and perfection. 
So the life which the wicked and unregenerate receive from the Lord, 
is reflected or manifested, in evil and falsehood ; while the “ pure in 
heart” manifest the same life in goodness and truth. Thus the same 
heat, light, and moisture, which the rose receives and exhales in per- 
fume, is turned to deadly poison by the somnific properties of the 
poppy; and the same juices which the bee converts to honey, become 
venom in the recipient organs of the spider. 

25. As all life is from the Lord, who alone hath life in Himself, 
therefore, the Apostle says that Jesus Christ alone hath immortality, 
though Mr. Fitz would make his readers believe that Jesus Christ was 
a mere man!!! Hear what Paul says to Timothy, for he addresses 
him as if a human being could do something : “ Follow after right- 
eousness, godliness, faith, love, patience, meekness. Fight the good 
fight of faith—lay hold on eternal life.” Paul had an idea that Timo- 
thy could do all this, or he certainly would not have exhorted him to 
do it; and we never heard that ‘Timothy replied “ Man can do no- 
thing. Hallelujah!’ But hear Paul further: “Keep this command- 
ment without spot, unrebukable, until the appearing of our Lord Je- 
sus Christ ; which in his times he shall show; the blessed and only 
potentate, the King of kings, and Lord of lords ; who only hath im- 
mortality, [or life in himself ;] dwelling in the light [the ineffable di- 
vinity] which no man can approach unto; whom no man hath seen or 
can see: to whom be honour and power everlasting, Amen.” 1 Tim. 
vi. 11, 12, 16. | 

26. Thus it appears, from Apostolic testimony, that Jesus Christ 
alone hath immortality ; in other words, that He alone hath life in Him- 
self, for the Father, or Divine Love is in Him, agreeably to his own de- 
claration ; “ I am in the Father, and the Father in Me ;” John xiv. 11, 
again, “ For as the Father hath life in Himself, so hath He given to 
the Son to have Life in Himself;’? John v. 26, and again; “ He that 
hath seen Me, hath seen the Father,” John xiv. 9. And yet again, 
“T and my Father are one.” John x. 30. All other beings receive 
life from Him, by continual and perpetual influx, as the animal, vege- 
table, and mineral kingdoms of our earth receive their life from the 
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natural sun. Angels, men, and devils, all receive life from the same di- 
vine fountain; but as the streams become. more or less adulterated by 
the channels through which they flow, this life is manifested differently, 
according to their afiection for good or evil. This life flows into them 
eternally, and consequently this life is immortality ; a glorious immor- 
tality to the regenerate, and a never ending life of shame, degradation, 
and wo, to the wilfully impenitent. Those who have followed their 
Lord in the regeneration,and who have become new creatures in Christ, 
manifest this life in the light of truth, by deeds that “ are wrought in 
God ; while those who remain dead in the deeds of the old man, ma- 
nifest it in darkness, because they “ hate the light, neither come to the 
light, lest their deeds should he reproved.” 

27. All who wilfully remain ina natural or unregenerate state, are said 
to “die in Adam ;” and all who fly from it by repentance, conversion, 
reformation, and regeneration, become “ alive in Christ.’ “ For as in 
Adam all die, even so in Christ shall all be made alive.” Again—“ If 
any man be in Christ, he is a new creature.” All who attribute good- 
ness and truth to themselves, thus die in Adam, for this was the sin of 
the Adamic Church; whereas all who lead a good life, and acknow- 
ledge from the heart, that it is the Lord who “ worketh in them to will 
and to do of his own good pleasure,’’ are made alive in Christ, and 
become new creatures; with them old things are passed away, and 
all things are become new. But, says our Lord, “ He that believeth 
not the Son shall not see life ;” by which we are taught that with him 
who denies the divinity of Jesus Christ, life is turned into death, as 
the sweetest juices of the most wholesome vegetables are perverted to 
venom by the very reptiles whose existence they sustain. 

28. Thus Mr. Fitz may see, if he will suffer the scales of prejudice 
to fall from his mental eyes, that it is possible for man to live for ever, 
without “ believing on the son of God ;” and that while some are 
made alive in Christ, by a faithful seeking of “ those things which are 
above,” others, alas ! remain for ever out of Christ, by wilfully hiding 
their talent in the earth, hoping to be saved by merely exclaiming 
“ Lord, Lord.” These latter exist in a state of “ outer darkness, 
where there is weeping and gnashing of teeth;’ and this state, com- 
pared with the life of heaven, is very properly denominated death. 
Mr. Fitz may rest assured, that it is impossible for man to be 
made “alive in Christ,” and raised to the resurrection of life (Christ 
says I am the Resurrection and the life) until he bas become  con- 
joined to the Lord” by love, faith, and obedience. 

29. In Ezekiel’s vision of the dry bones we have a beautiful illus- 
tration of the doctrine for which we are contending. In the two first 
verses of that prophesy, the Jewish church is represented as being to- 
tally destitute of spiritual life, or that life which is derived from the 
Lord, and manifested in love, faith, and obedience. In the four fol- 
lowing verses it is foretold, that, from the ruins, or lifeless remains of 
the Jewish Church, a new church should arise, which would be capa- 
ble of receiving life. This prediction was accomplished when Jeho- 
vah was manifested in the flesh, and by instructing his disciples in truths 
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rendered them capable of receiving the life of good. This incipient 
state of the new Christian church is thus described in the above pro- 
phesy ;-“ as I prophesied, there was a noise, and behold a shaking, 
and the bones came together, bone to his bone.’ Ezek. xxxvii. 7. 
This is the same process which first takes place in the mind of every 
man who suffers himself to be quickened and regenerated by the Lord. 
While yet dead in a natural state, before he is capable of receiving any 
spiritual life, he is induced by preaching, reading, or the dictates of 
conscience, to startle at the disorder withia him. He then makes an 
effort to preduce an arrangement in his natural thoughts and affections, 
which he finds are as destitute of life as so many dry bones. This ef- 
fort is not unsuccessful. Something like order begins to take the place 
of chaos; the bones come together, “ bone to his bone.” Without such 
arrangement the subsequent acquisition of sinews and flesh (or truth 
and good ) cannot be experienced by the convicted sinner. ‘This ar- 
rangement must take place, and it can only take place by reaction, or 
co-operation. We do not read that the bones were propelled togeth- 
er, but that they came together, in the active voice ; and this need not 
surprise Mr. Fitz, when he reads in a subsequent verse, that these 
bones, thus vivified, “ are the whole house of Israel :” that is, they 
represent the whole Israel of God—every man who suffers himself to 
be purified and regenerated by the spirit of truth, and “ raised from the 
death of sin toa life of righteousness. This is the commencement of sal- 
vation, and of that heavenly life, which is emphatically called immortal- 
ity, in order to contrast it with that opposite state which is emphati- 
cally called death. This is the “ first resurrection,” on whose happy 
subjects the second death hath no power. “ Blessed and holy is he 
that hath part in the first resurrection, on such the second death hath 
no power.” Rev. xx. 6. From this passage we learn, by implica- 
tion, that there are some who have no part in this resurrection, or sal- 
vation. Yet all these must pass from time into eternity ; and as St. 
Paul assures us that “ there is one.kind of flesh of men, and another 
flesh of beasts, another of fishes, another of birds,’’? Mr. Fitz may pos- 
sibly meet, in another world, with “ immortal owls, vultures, and 
swine, who were, perhaps, very zealous universalists in this mode 
_ of existence. 

30. We cannot consent to indulge Mr. F. in the privilege he 
asks, of making any distinction between “‘ man’s moral character in 
this mode of existence, and the heavenly image of another state,” 
for this “ heavenly image” is nothing more or less than a heavenly 
moral character. If man ever receives this image, it must be com- 
menced, and “ renewed day by day,”’ in this mode of existence. Speak- 
ing of himself and other converts to christianity, Paul says, “ We 
are [not we shall be| changed into the same image, from glory to glo- 
ry;’ that is, we, who are “ fighting the good fight,’ are now rising 
from one state of regeneration to another. In Colossians, iii. 10, he 
is still more explicit: “ Seeing that ye have [already] put off the old 
man with his deeds; and have [already, in this mode of existence} 
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put on the new man, which is renewed [or regenerated] in know- 
ledge, after the image of Him that created him.” The Apostle here 
speaks positively ; and, without any 7fs or buts, plainly declares that 
the Colossian converts did this work themselves ; “ Ye have put off 
the old man,” and ye “ have put on the new man.” Neither need 
Mr. Fitz be astonished at this, seeing that our Lord himself, while on 
earth, expressly promised to give such power to every true believer. 
“ Verily, verily, I say unto you, He that believeth on me, the works 
which I do shall he do also; and greater works than these shall he do: 
because [ go unto my Father—” [or because the assumed human na- 
ture will become fully glorified, made divine, and be one with the in- 
dwelling Father.| Then, mark the consequence of this glorification of 
the humanity : “ Whatsoever ye shall ask in my name, that will J do, 
that the Father may be glorified in the Son. John xiv. 12,13. If in 
this divine name we ask for power to obtain a victory over our own 
evils, shall we ask in vain? The Lord says, “ the works which I do, 
the believer shall do also; and greater works than these shall he do.” 
But Mr. Fitz shakes his head, and exclaims “ Man can do nothing! 
HALLeLvs An !” 

31. In order to possess that heavenly life which the apostle calls 
immortakty, (in contradistinction to its opposite state, which is spiritual 
death,) we must become conjoined to the Lord by regeneration ; for 
no man cen be “ made alive in Christ,” without such conjunction ; 
and such conjunction can never be experienced without a faithful co- 
operation with the spirit of truth in purifying the will and understand- 
ing—the heart and life—the affections, thoughts, words, and actions. 
At the door of man’s heart the Lord stands and knocks; but, un- 
less man himself open the door, he will never sup with his divine mas- 
ter. This is what we mean by “ labouring jointly with God,” and 
also by co-operation (or reaction) in the work of regeneration. 

32. In his fourteenth paragraph, Mr. Fitz denies that “the work 
of repentance is the beginning and foundation of the church in the hu- 
man mind,” because Paul says “ other foundation can no man lay 
than that is laid, which is Jesus Christ.”’ This, gentle reader, is the 
reason assigned by Mr. fF. for his denial of our position. Are you not 
ready to exclaim, “O most lame and impotent conclusion!”? If Mr. 
F. will read the word of God attentively, he will learn that John the 
Baptist, who was sent before, to prepare men for the church about to 
be established by the Lord, whilst he baptized, preached, at the same 
time, repentance ; because by baptism was signified spiritual wash- 
ing ; wherefore his baptism was called the baptism of repentance, 
which is, cleansing from sins. ‘This was done in the river Jordan ; 
because that river (being the first boundary in the land of Canaan, 
where the church was established,) signified introduction into the 
church. The Lord himself, also, preached repentance for the remis- 
sion of sins; thereby teaching that repentance is the beginning and 
foundation of the church ; and that in proportion as man performs it, 
in the same proportion sins are removed in him; and as sins are re- 
moved, so far they are forgiven or remitted. In addition to this, the 
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Lord enjoined his twelve apostles, and the seventy also, to preach re- 
pentance ; whence it is evident, that repentance is the beginning and 
foundation of the church. 

33. That the church cannot possibly have place in man, until sins 
are removed in him, must be plain to every considerate person, and 
may, also, be illustrated by the following comparisons, which will fur- 
nish Mr. F. a few more “ nuts to crack.” Who can introduce sheep, 
kids, or lambs, into fields or woods abounding with wild beasts, unless 
these natural enemies of the new tenants be first driven out? How 
can a piece of ground overrun with thorns, briars, and nettles, be con- 
verted to a fruitful garden, until these noxious plants are rooted out? 
Who can establish any form of administration of civil judicature, or 
introduce orderly government into a city possessed by enemies, until 
these enemies have been expelled ? The case is exactly similar with 
respect to the evils in man, which are like so many wild beasts, or 
like thorns and briars, or like so many enemies, with which the church 
can no more associate than a man could with tigers and leopards, in 
the same den; or than he could lie in a bed strewed with poisonous 
and prickly herbs ; or than he could sleep soundly all night ina church- 
yard, if he believed in spectres and hobgoblins. 

34. A learned and pious clergyman, of the Episcopal Chureh, in 
England, has expressed himself in the following terms, in which we 
perfectly agree with him: “* Among the Christians of the present day, 
the necessity of repentance is acknowledged, and yet is not acknow- 
ledged; it is acknowledged in word, but it is not acknowledged in 
practice. This is a sure consequence of the doctrine of justification 
by faith alone, which, asserting salvation to be an effect of God’s im- 
mediate mercy, of course supposeth it possible for the soul to be saved, 
although it neither knoweth nor renounceth its sins. In opposition to 
this fatal doctrine, permit me to urge upon you the necessity of gospel 
repentance. Every soul is by nature born in innumerable sins, which 
are a consequence of that hereditary evil derived by long succession 
from its corrupt parents. It is utterly impossible for such sins to be 
removed, until the soul knoweth them in itself, acknowledgeth them, 
fighteth against them, and (through the divine grace and power of the 
Redeemer) finally gaineth a victory over them. Herein consisteth the 
true nature of profitable repentance, and of gospel salvation ; for in 
proportion as sin, or self, or satan, (for all mean the same thing,) are 
thus removed and subdued, in the same proportion, and in no other, 
goodness and truth from the Lord are implanted in the soul, and with 
them the Lord himself entereth, and establisheth the kingdom of his 


eternal life, peace, and blessing.” 
(To be continued.) 
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TO ORIGEN. 


Having waited more than six months for you to redeem a pledge, 
publicly given, we feel it to be our duty to remind you of the circum- 
stance. Inthe Christian Intelligencer, of August 30, 1823, you pro- 
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posed three scripture passages for our investigation, accompanied 
with the following promise : “ I ask the editor of the Missionary to tell 
us the internal sense of these passages, if he can; and we will inquire 
of other ‘ New Church believers’ to do the same, and see if they all 
agree. If they all unite and nrove the heavenly science, we will ac- 
knowledge that it is, of itself, an iNFA:LIBLE test or touchstone to 
distinguish the 1NspireD books from all Tue OTHER writings in the 
Bible.” 

We took you at your word, Sir, waving all considerations arising 
from the fact of your being an anonymous opponent. In the 4th num- 
ber of the Missionary, page 119 we gave a brief exposition of the zn- 
ternal sense of the passages which you selected, and now demand the 
redemption of your pledge. 

Have you, Sir, inquired of “ other New Church believers,” and do 
their illustrations agree in substance with our own? If so, you are 
bound publicly to acknowledge that the Science of Correspondences 
is all that we have asserted it to be. On the other hand, if our illus- 
trations do not agree in substance, you have an opportunity of per- 
forming an imperious duty, by convincing your readers at once of its 
fallacy. But, if you have not inquired of others, agreeably to your vo- 
luntary promise, we leave you to settle the matter with your readers 
and your own conscience, the best way you can. Eprror. 


aeresay Beceem 


for the New- Jerusalem Missionary. 


MR. WOODWORTH, 


I have read a communication from one of your correspondents, re- 
questing an explanation of Ezekiel’s parable of the two Eagles. As I 
know that your time is much occupied, I send you a sketch of the in- 
ternal sense of this interesting portion of the Word, which I had made 
for the use of the pulpit. 

Ezekiel xvii. 3—8. 

And say, This saith the Lord God; A great eagle, with great 
wings, long-winged, full of feathers, which had divers colours, came 
unto Lebanon, and took the highest branch of the cedar : He crop- 
ped off the top of his young twigs, and carried it into a land of traf- 


Jic ; he set it in a city of merchants. He took also of the seed of 


the land, and planted it in a fruitful field ; he placed it by great 
waters, and set it as a willow-tree. And it grew, and became a 
spreading vine of low stature, whose branches turned toward him, 
and the roots thereof were under him: so it became a vine, and 
brought forth branches, and shot forth sprigs. There was also an- 
other great eagle with great wings and many feathers : and behold, 
this vine did bend her roots toward him, and shot forth her branches 
toward him, that he might water it by the furrows of her plantation. 
It was planted in a good soil by great waters, that it might bring 
= branches, and that it might bear fruit, that it might be a good- 
ly vine. 
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By “ Eagle,” is signified the rational principle of man, or that 
power of the mind whereby we reason concerning those knowledges 
which we acquire ; for in the internal sense all birds correspond to the 
principles of the understanding. As the eagle is the king of birds, so 
he signifies the highest intellectual principle, which is reason. Thus 
he takes his lofty flight amid the heavens, and with untired wing soars 
far beyond the sight of the natural eye. So reason abstracts itself 
from mere sensual objects, and, wrapt in the contemplation of the mys- 
teries of heaven, towers above the appearances of sense and clouds of 
nature. ‘The eagle, with undazzled eye, gazes upon the sun beam, 
and when verging nearer and nearer thereto, feels no inconvenience. 
So reason can move in the light of heaven, and, with an opened eye, 
contemplate the truths of revelation. ‘The eagle loves not the noise 
and tumult of the world; but seeks the summit of the lofty mountain, 
and seldom descends into the vale. So reason delights to abstract 
itself from the daily occurrences, and low pursuits of life. The true 
ground of corréipondence between the eagle and the rational principle 
of man, might here be showed in a varie ty of other particulars. But 
what has already been said is sufficient to its plausibility : its reality 
is to be drawn from the word of God. Thus in Deuteronomy it is 
said, “ Asan eagle stirreth up her nest, fluttereth over her young, 
spreadeth abroad her wings, taketh them, beareth them on her wings, 
so the Lord did alone lead Jacob, and there was no strange God with 
him.” xxxii. 11. 12. Here, by Jacob, is represented the natural, ra- 
tional principle of man, which becometh enlightened by the divine ra- 
tional of the Lord ; and is thereby instructed in the heavenly know- 
ledges of truth ; especially concerning the height of all wisdom, the 
knowledge of the Lord. Again we read in the Word, “ Ye have seen 
what I did unto the | yptians, and how I bare you on eagles’ wings, 
and brought you unto myself.” By the destruction of the Egyptians 
is represented the casting off of the mere scientifics of the natural man, 
which had kept him in bondage :.and, by the Lord’s bearing on eagles’ 
wings is signified the eievation of the understanding by divine power, 
to the reception of heavenly knowledge. ‘Thus in Obadiah, speaking 
of the rational principle corrupted: by pride and self-conceit, the Lord 
says, “ Though thou exali thyself as an eagle, and though thou set 
thy nest among the stars, thence will I bring thee down, saith the 
Lord.” 

Allowing, then, that eagle corresponds to the rational principle, we 
see the propriety of its being described as having “ great wings, long 
winged, and full of feathers, which had divers colours.” 

By their wings birds move themselves, and as they have somewhat 
of a similar position with the hands of man, they here signify, the 
power of the rational principle. Hence the eagle is said to be long- 
winged, for length is predicated of truths; and full of feathers, for 
as these are the most external part of the bird, and are as an outer 
coat, or covering, so they signify, the external truths, of which the ra- 
tional principle is full : having a power to acquire a variety of know- 
ledges, represented by the various colouring of the wings. 
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This “ Eagle came unto Lebanon, or the rational principle existed 
in the church, “and was received upon the very mountain of its beauty, 
the summit of its affections. 

“ And took the highest branch of the highest cedar.’ As in the 
spiritual world there is no space according to natural ideas, therefore 
height signifies that which is internal, and as a branch of a tree is its 
outward part, so the highest branch denotes the most interior of man’s 
external principle, which is his understanding ; and cedar corresponds 
to that which is of love, as it is a wood easily ignited, and here signi- 
fies the affection of the understanding. Upon this the eagle rests— 
The rational principle becomes elevated in the affections of the 
church. And it follows, 

“ He'cropped off the top of his young twigs, and carried it into a 
land of traffic ; he set it in a city of merchants.” What the top of the 
young twigs is, you have already seen. By the eagle carrying this 
into a land of t affic, and setting it in a land of merchants, is repre- 
sented the progress which the rational principle make#in the acquire- 
ment of knowle: lge, and in the gain of those things which belong to 
doctrine or the truths of the iam ; for city signifies doctrinals, and 
merchants those who receive them. Hence we learn, that the rational 
principle of man has it in its power to acquire possession of the know- 
ledges of truth: all of them are within the reach of reason. It is fur- 
ther said, that “ ihe eagle took the seed of the land, and planted it in 
a fruitful field ; he placed it by great waters, and set it asa willow 
tree.” By the seed of the land is signified the truth of the church. 
This is evident from the parable of the sower going out to sow, and 
the description which is given of the result of his labours. For who 
does not perceive that the sower represents our Lorp and Saviour 
Jesus Curisr ; and his seed, the divine truth: that light which en- 
lighteneth every man that cometh into the world, but which is various- 
ly received, according to the prevailing affections of men. ‘That land 
signifies the church, is too evident to need illustration, since it is so 
often spoken of and to, in the Word, where only the church can be 
intended. This seed of truth, the eagle “ planted in a fruitful field ; 
he placed it by great waters, and set it as a willow tree.” Here is re- 
presented the multiplication or increase of truth, while at the same 
time it was adjoined to many falses, for great waters signify these 
falses or infernal persuasions. ‘hus David, who represents the Lord, 
and the man of the church, when speaking of the temptations expe- 
rienced from the powers of hell, he says, “ He sent from above, he 
took me; he drew me out of raany waters. He delivered me from my 
strong enemy.” 2 Sam. xxii. 17. The prophet Habbakkuk, when 
speaking of the triumphs of the Lord over the hosts of hell, says, 
“ Thou didst walk through the sea with thine horses, through the heap 
of great waters.” By his setting it as a willow tree, is thus repre- 
sented the relative situation in which the truths of the church were 
placed, for these trees are usually planted on the banks of rivers. 

It is said further of the tree so planted, that “ It grew and became 
a spreading vine of low stature, whose branches turned toward him, 
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and whose roots were under him: so it became a vine and brought 
forth branches, and shot forth sprigs.” By the seed becoming a 
spreading vine of low stature, through the instrumentality of the eagle, 
is signified, that the truths of the church, by ratiocinations were dis- 
covered to have some spirituality in them; for a vine, inasmuch as it 
produces the fruit from which is made wine, corresponds to that which 
is spiritual, and is so used in the Word. It is said here to be of low 
stature, though spreading : that is, however, the truth was perceived 
to be spiritual, it still remained in an external state of reception; for 
the branches are said to turn towards the eagle, and the roots to be 
under him : the truths were all directed merely to the intellectual prin- 
ciple, without being influenced by the will. in this is given a descrip- 
tion of the church of Rome. She received the truth originally ina 
rational conviction of its verity : but her vine grew beside great waters ; 
and however externally flourishing she became, however full of 
branches and of leaves, her roots, like the willow planted beside great 
waters, were internally nourished by falses. ‘Thus this vine is not 
mentioned as bearing fruit: the church remained satisfied with the 
externals of religion. ‘That it refers to the church of Rome is evident, 
from the explanation which is given in the 12th and 14th verses. 
“ Know ye not what these things mean? Behold the King of Baby- 
lon is come to Jerusalem, that the kingdom (of Israel) might be base, 
that it might not lift up itself; but by keeping of hzs covenant it might 
stand.” Jerusalem means the church and the king of Babylon, the 
power or dominion of external worship, which through the Roman 
Anti-Christ, brought the first Christian church to a mere form of godli- 
ness without the power. 

But another eagle is mentioned. 

“ There was also another great eagle, with great wings and many 
feathers ; and behold this vine did bend her roots towards him, and 
shot forth her branches towards him, that he might water it beside the 
furrows of her plantation.” It would be but recapitulation to con- 
sider this verse as to its particular phraseology, since the correspon- 
dences have been already mentioned. But by the other eagle is here 
signified, the rationality of the scientific principle, directed solely to 
sensualities, and aiming at establishing, upon the basis of truth, the 
mere reasonings of men. Thus the second eagle is called Pharaoh, 
because the king of Egypt signifies, the knowledges of the sensual 
man, drawn from casual reasonings. Hence it corresponds to the 
Protestant faith, which, like the second eagle, arose to nourish the 
church; but in endeavouring to avoid the errors of Rome, by leaving 
off her external dominion, yet invented, from a perverted reason, ma- 
ny unscriptural errors, such as predestination, justification by faith 
alone, &c. ‘Thus destroying the works of charity, as well as the doc- 
trines of true spirituality. But, says the Lord, “ Shall it prosper ?” 
«¢ Shall the church thus formed stand?” “ It shall wither even with- 
out great power or many people to pluck it up by the roots thereof. It 
shall utterly wither when the east wind toucheth it.” That is, the 
spirit of the Lord shall blow upon the church corrupted, and it shall 
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fall. But He gives a glorious assurance of the establishment of the 
new church descending out of heaven from him. Thus saith the Lord, 
“ T also will take of the highest branch of the highest cedar, and will 
plant it on a high mountain, and eminent: in the mountain of the 
house of Israel will I plant it: and it shall bring forth boughs, and bear 
Sruit.” 

I have thus given a sketch of the internal sense of this portion of the 
Word, as applicable to the church general. I might here go on to 
show its relation to individuals, and caution them, that while they 
glory in reason as one of the greatest gifts of heaven to man, they 
should beware of joining truths with falses, and directing all their af- 
fections to scientific reasonings on religion, as this will only make 
them as a spreading vine of low stature, destitute of fruit and true use- 
fulness. But I leave your correspondent, and all others, to make the 
app!'<ation. 

M. B. Rocug, nN. a. mM. 

Philadelphia, Jan. 1824. 


—~LI- 
TO CAMDEN, 


In reply to your “ Queries,” published in the New-Jerusalem Mis- 
sionary, No. 7, page 229, we will briefly observe, ist. That ,the hu- 
manity of the Lord is called Saviour and Jesus, because it was the 
medium through which was effected the subjugation of the powers of 
darkness, and by which alone man can have access to the divine love ; 
for our Lord says, “* No man cometh to the Father but by me.” By 
the subjugation of the infernal powers, mankind were s¢ aved from the 
effects of an influence that had at length become too powerful to 
withstand ; and through the medium of the divine humanity they can 
now become recipients of that divine love which is salvation and eter- 
nal life. 

2d. This wonderful process was not a type, but is the consummation 
and anti-type of every thing in preceding dispensations. Yet it cor- 
responds, in every particular, to the process of regeneration in the 
mind of every individual who submits to the purifying influence of the 
spirit of divine truth. For when this truth first gains admittance in 
the understanding of the awakened sinner, it is a tender infant, (born 
in his mental Bethlehem,) ready to be slain by the Herod of self-love, 
and for some time finds an asylum in the Egypt of natural sciences. 
But we have not room, in the present number, to extend the illustration. 

3d. The difference between the material body, which was put off, 
and the humanity, which was made divine, is as great as the difference 
between matter and spirit. Matter cannot be changed into spirit, but 
must finally resolve itself into the material elements of which it is com- 
posed. As animal bodies successively change, they are continually 
renewed by material nutriment. Not so the body of our Lord; for 
that was continually renewed by divine nutriment ; therefore he said 
to his disciples “I have meat to eat, that ye know not of.” Thus his 
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body gradually became divested of materiality, until the sepulchre could 
not retain it, and he arose God-man, in a divine human body—sub- 
stantial, but not material. ‘Thus much we venture to say on this mys- 
terious subject ; while, with the most profound humility, we are com- 
pelled to confess our belief, that neither men nor angels will ever ful- 
ly comprehend it, to all eternity. 

4th. Material flesh and blood can save nothing ; divine flesh and 
blood, are love and wisdom, or goodness and truth ; and all who be- 
come partakers of these, receive salvation. 

Sth. By our Lord’s saying, in the Apocalypse, “ I am the root and 
ofispring of David,” is signified that he is the same Lord who was 
born in the world , consequently the Lord in his divine Humanity ; 
virtue of this he is called the offspring (or race) of David, and also the 

erm of David, Jer. xxii. 5. xxxiii. 15. Also, the rod out of the stem 
or trunk) of Jesse, and the shoot from his roots. Isaiah xi. 1, 2. 

6th. Man, being born natural, can only become spiritual by rege- 
neration ; this has always been the case, with every human being, since 
such beings first existed. Camden is already aware that by Adam 
and Eve, we do not understand a particular man and woman, from 
whom all our race proceeded, but a union of the understanding and 
the will, in the human mind, as applied to the most ancient church 
which ever existed on our earth, he formation of which was effected 
by the regeneration, or second creation, of the individuals of which it 
was composed. 
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SCHEDULES OF SERMONS 
BY THE REV. H. WEEKS, OF HENDERSON, NEW-YORK, 


NO. Ul. 
Deut. xxx. 19. Therefore choose life, that both thou and thy seed may live. 


By seed here, in the spiritual sense of the word, is understood the 
living fruits of spiritual life; or the living fruits of living branches, 
originating from the true vine. A man’s faith and works are dead, 
unless they are made alive, as the sap makes all alive in the branches 
and in the fruit, flowing from the vine. The doctrine contained in the 
text is this, viz. That in order to live and bear living fruit, it is neces- 
sary to choose life. To illustrate and enforce this doctrine, it will be 
proper to show, first, what life is ; secondly, what is implied in choos- 
ing life; and thirdly, that in order to live and bear living fruit, it is 
necessary to choose life. Pursuing this method it is to be shown, 

I. What life is. It is the divine love and wisdom. The Lord God 
alone islife. “ The Lord thy God—He is thy life,” verse 20. “In 
Him was life,’ John i. 4.“ Jesus said—I am the resurrection, and 
the life,” John xi. 25. “ Jesus saith—I am the way, and the truth, 
a rps ife,” John xiv. 6. “TI am he that liveth,” Rev. i. 18. 
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This is the true God, and eternal life,’ 1 John, v. 20. “ Who is 
the blessed and only Potentate, the King of kings, and Lord of lords, 
who only hath immortality,” 1 Tim. vi. 15,16. “ For the life was 
manifested, and we have seen it, and bear witness, and show unto 
you that eternal life which was with the Father, and was manifested 
untous,” 1Johni.2. The life which was with the Father in the reve- 
lation of the divine wisdom to the divine love, was manifested in Jesus 
Christ, when “ God was manifest in the flesh.” 1 Tim. iii. 16. The 
Lord God the Saviour Jesus Christ has life in himself. He is the life 
of that divine substance in human form, called the divine humanity, 
in which dwelleth all the fullness of the godhead bodily.” Col. ii. 9. 
He is the life, in all the happy beings in the heavens. He is the life, 
in every true Christian, of whatever name or denomination in the 
world. He is the life, in every living thing, both in the animal and 
vegetable kingdoms. So far as respects his having life in himself, he is 
the same to ail his creatures; but every one partakes of life differently, 
according to the peculiar state of his own organization asa recipient form, 
which recipient organic form is “a bundle of habits,” contracted either 
by co-operation with, or by counteracting the divine proceeding. It 
is analogous to various species of animals living in all their varieties, 
by the same food. Though their aliment is by this supposition, not 
different in itself, yet it is differently received, and is to every species 
of animal according to his quality and reception, by which he is dis- 
tinguished. It is also analogous to the diversity of colours reflected 
by a diversity of objects, according to their peculiar textures, all pro- 
duced by light from the same sun, the same to all. Thus the Sun of 
righteousness, the same to all mankind, “ as no respecter of persons,’? 
is different to every one according to his different organic form and re- 
ception: He is our life. ; 

II. What is implied in choosing life. 

1. That we act freely, not of ourselves independently, but as of our- 
selves, depending on the Lord. 2. That werefuse death. As life and 
death are opposites, and are both mentioned in the context as objects 
of choice, so the choice of life implies the refusal of death. 3. That 
we love life as it is in itself, and as it exists in all its proper and desira- 
ble forms—in the divine humanity—in the holy and happy angels of 
the heavens—in the word of life—in our regenerate neighbour—in our 
own minds—in our faith—in uses—in all living fruits—in good works. 

Ill. That in order to live, and bear living fruit, it is necessary to 
choose life. 

This is evident, 1. From the text. Therefore choose life, that 
both thou and thy seed may live.” 2. From the fact that the Lord 
alone is life, while man is not life in himself, but only a recipient of 
life from the Lord. 3. From the consideration, that man cannot be 
compelled to have life without his consent or co-operation with the di- 
vine proceeding. The choice must be exercised in this case, without 
compulsion, or life from the Lord cannot be appropriated. A coerced 
liberty is a contradiction. It is as absurd as the supposition of evil 
goodness, or of true falsehood. And as good cannot be evil, nor false- 
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hood true, so the choice cannot be compelled. ‘The very idea is in 
itself an inconsistency and impossibility. Besides, the will in man is 
the recipient organ of life from the Lord ; it is the containing vessel ; 
of course he cannot have life without choosing it, any more than he 
can have natural food appropriated as an alimentary substance, with- 
cut a mouth and without a stomach properly used. Loving life or 
choosing it, is the same as spiritual eating. Spiritual food is the di- 
vine love, which is the life we should choose ; it is called “ bread ;” 
and Jesus says, “ I am that bread of life.’ “ This,” he telis us, “ ig 
the bread which cometh down from Heaven, that a man may eat there- 
of and not die. I am the living bread which came down from Hea- 
ven: if any man eat of this bread, he shall live for ever.” By this it 
appears, that if man does not eat of this living bread, he must die ; and 
that in order to live and bear living fruit, it is necessary to choose life. 

Improvement: 1. From what has been said it is deducible, that 
man is a free agent. ‘This is manifestly implied in his being com- 
manded to choose life. The opposites called life, and good, and death, 
and evil, are expressly mentioned in the context, implying that man is 
able to choose either the one, or the other. His understanding is at 
the same time addressed with most enlightening considerations. His 
liberty and rationality are both put in requisition. Is it possible that 
after all he is not a free agent ? Is he commanded to choose life, when 
he is unable to do it? Is he warned against loving the road to death, 
when it is impossible to avoid it? Is he required to exercise reason 
and choice, when he is constantly propelled by an irresistible power ? 
Is he treated as a free agent, and held amenable for his conduct, as 
possessing all the properties of a rational voluntary being, when in fact 
he has no freedom in spiritual things ? Either such absurdities must be 
admitted, or man is a free agent. ) 

2. That his life and felicity depend on his choice, so far as his agen- 
cy is concerned, not on his faith separate from his choice. Yea, the 
life of his faith and the life of his good works, depend on the life of his 
own voluntary affection, or love of life freely received from the Lord, 
who only hath life in Himself. 

3. That every scheme of religious opinion which is opposed to man’s 
agency, is equally opposed, in theory, to the life of experimental reli- 
gion ; for it discards the idea of a free reception of life from the Lord. 
A man may be better than his creed; but no man can have life with- 
out choosing it ; “ the fountain of life” is open and free for every one ; 
all who would be savingly benefited by it, must draw out for them- 
selves ; Every living Christian with living fruits, does his own eating 
and drinking ; no other being can do it for him; he can do it for none 
but himself. The dogma, which supposes otherwise, and teaches that 
man can do nothing, is at least a dangerous delusion, as it is repugnant 
to the life of experimental religion. 

4. That the doctrine of man’s freedom in spiritual things, and of 
the necessity of his choosing life in order to live, justifies the deali 
of the Divine Providence with mankind. When it is asked, for in- 
stance, why evils are suffered to take place, the answer is, that man is 
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free, and that his liberty cannot be infringed without depriving him of 
a property which is essential to his existence as man. It is a case of 
necessity greunded in the nature of things, not a dispensation of sov- 
reignty, which depends immediately on the divine will, without a re- 
gard to man’s agency. Man could not be man, unless he were free ; 
nor can he be preserved and governed as man, unless his freedom be 
uniniringed ‘hen therefore an evil cannot be prevented without 
destroying his freedom, and him as man, the evil is suffered to take 
place; at the same time the divine providence continually operates to 
withdraw man from evils and falses, and to bring him to the recep- 
tion and enjoyment of life. Had the nature of the case been such, 
that man’s choice could be coerced, and yet his liberty maintained, 
sin would never have been suflered to enter the world. The dealings 
of the divine providence are then, not to be justified by resorting to 
what by some is called the divine sovereignty, but by a consideration 
of the nature and necessity of the case, which could not be avoided 
without destroying the being and existence of man as man. Better 
is It, that man should be and exist in liberty and rationality, with all 
the evils which he runs himself into by an abuse of his talents, and that 
the work of redemption should take place, than that there should be no 
man in creation, and no Heaven. Yea, it would be better, if the na- 
ture of the case require, so as to clear the divine character, it would 
be better, that there should be a hell consisting of evils and falses, than 
that there should be no Heaven consisting of goods and truths. 
Ask you, then, how these things can be? 
The answer is, that man is free. 

5. That man alone is in the fault, if he continue without life, die in 
his sins, and perish forever. He has his choice ; he cannot be com- 
pelled ; it is one of the impossibilities which can never be effected. 
He goes to his own place, which answers precisely, in every particular, 
to the evil affections and cupidities of his own heart, and to the utter 
darkness of his own understanding. It is all and only the state, the 
dreadful state, of his own choosing. He desires, and he can have no 
other reward. 

6. With the liberty and rationality which is afforded us every mo- 
ment by the mercy of the Lord, let us all choose life, that we may live 
inwardly ; and that there may be life in our fruits. Heaven and earth 
will récord the event. ‘ Blessed are they that do his commandments, 
that they may have right to the tree of life, and may enter in through 
the gates into the city.””, Amen. 
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NEW CHURCH INTELLIGENCE. 


The Rev. Sotyman Brown has received a license from the trustees 
of the New- Jerusalem Church in New-York, to preach, baptize, attend 
funerals, &c. wherever he may have a call. He now preaches at the 
New-Jerusalem Chapel, every Sunday afternoon. 

Mr. H. G. Linberg, formerly of this Society, has received a similar 
license, and is now stationed in Lynchburg, Va. 
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ORDINATION. 

On Sunday, the 14th of Deceinber last, the Rev. Mr. Rocne, of Philadelphia, 
administered the solemn rite of ordination to the Rev. Mr. Worrert, of the 
Frankford Society, as successor, in the pastoral charge, to the late Rev. Mr. 
Boyle, whose death was recorded in our second number. A vast concourse of 


people assembled to witness this ceremony, all of whom appeared to be duly im- 
pressed with the solemnity of the scene. 


Mr. Roche, on this occasion, delivered a very appropriate sermon from the fol- 








lowing words, as recorded in Ezekiel, xxxiii_ 7.—* So thou, O son of man, I have 
set thee a watchman unte the house of Israel ; therefore thou shalt hear the word 
at my mouth, and warn them frum me.” Did our limits permit, we would make 


some extracts from this very excellent discourse ; but we have only room for 


THE CHARGE. 
“ Dear Broruer, 


“ You are now recognised by the Lord’s New Church, as a minister 
of her great head, Jesus Christ, having received the imposition of 
hands, and the consecration of prayer. To you now belongs the sa- 
cred and important office of conducting public worship, of celebrating 
the ordinances of the Lord’s supper, baptism, and marriage, and of 
performing all holy rites and ceremonies of the church, excepting that 
of ordaining other priests and ministers. 

“ { feel my inability to execute that office which now remains, in 
delivering to you a solemn charge : but, in dependance on that blessed 
Immanuel whom we worship, and applying my words to myself also, 
I will now proceed : | 

«¢ Remember then, as the first and last of your meditations, that the 
Lord has set you asa watchman unto the house of Israel. Having 
received your commission from above, strive daily to execute it in the 
spirit of Heaven. To do this truly you must guard against two pow- 
erful hindrances—the love of self, and the fear of the world. Should 
selfishness ever sway you, then at once you will execute your office, 
not as holding it as the gift of God, but as the instrument of gratifying 
your own vanity and covetousness. ‘There is not a more specious bait 
presented by the powers of darkness, before the minister, than pride: 
for unless he be circumspect, ere he is aware of it he will have no 
higher aim in view in his ministrations than his own gratification. All 
his labours will be directed to induce the people to offer incense at the 
shrine of his selfish love, and man will be worshipped, and not the 
Lord. Instead of directing his attention to that wisdom which cometh 
from above, he will rejoice in the light of his own kindling, and attri- 
bute any success he may have, to his own powers. It is not men of 
real talents and vast acquirements alone who are subject to this delu- 
sion : it may pervade all, from the least to the highest. 

To whomsoever then you may be called to minister, take heed to 
remember that you are but a steward. True, you may lawfully strive 
to have the good opinion of men; for without it you will labour in 
vain. But then win their love, not to consume it upon yourself; but 
as an instrument of leading them to the love of your great Master. 
The higher you are raised, unless you are guarded by an humble spirit, 
the more certain and tremendous will be your fall. A lowly mind will 
be a blessed support to von: for should your success be not so great 
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as you may anticipate, you will not be discouraged ; and should it ex- 
ceed your expectations, you will rejoice in giving the glory to God. 

“ And, my brother, while | exhort you to fear yourself; I say unto 
you, fear not the world. You have embraced a cause against which 
many unfounded prejudices are entertained, and false reports are cir- 
culated ? Why have you done so? Were worldly honours offered 
you? Was it a path to preferment and human glory? No, we have 
no rich livings to offer you—no splendid churches in which to insti- 
tute you—we point you to the scattered remnant of the Lord, against 
which kings have stood up, and the people imagine a vain thing. We 
show you them hated by the world and every where spoken against. 
And we ask, art thou willing to feed these sheep, and go amid paths 
of thorns into the den of the dragon to seek for the lost sheep of the 
house of Israel. ‘Thou hast said I am willing. The love of the world 
does not move thee : let not the fear of it deter thee. 

“ On the truth of the doctrines of the New-Jerusalem thou hast 
rested the salvation of thy soul. If they have been made manifest as 
so valuable, fear not boldly and zealously to preach them. We are 
not called upon to hide our distinguishing principles: but the light 
which we have received must be made manifest to others : and how- 
ever men may be opposed to the heavenly doctrines, yet knowing in 
whom you believe, and from whom you have received your words, 
guard by the doctrines of eternal verity the walls of Zion. 

“ But be cautious, my brother, lest you err on this point. . Nothing 
is more destructive of vital piety, and more injurious to the church, 
than for a minister to waste all his time in mere disputations. Your 
office is to instruct, but to have the end of all your teachings directed 
towards being an instrument for the reformation and regeneration of 
those who hear you. ‘The most elevated doctrine of the New Church 
remains dead unless this end is accomplished. Hear the word, there- 
fore, always at the mouth of the Lord, for then you will know what is 
its spirit and its life. In a word, let all rest upon the doctrine of life, 
and use all as but a means of leading men to become vivified by Him 
who is the life. Remember also, in your common conversation to 
avoid ‘ profane babblings’—those heated and unprofitable disputa- 
tions, which but tend to make the proprium of man have dominion 
over him. Never will you thus draw one sinner from the error of his 
ways. When asked the reason of your faith, give it in love and sim- 
plicity. Knowing that “ @ man can receive nothing except it be 
given him from above :” if he have an internal ground upon which 
the good-seed may fall, leave the Lord to water it. 

“ And, finally, my brother, adorn the doctrines of God your Saviour 
in all things, by living according to his commandments, and minister- 
ing according to his holy Word. 

“ And now go forth, a faithful attendant on the bride of Jesus: 
visit the fatherless and widows in their affliction; keep thy self un- 
spotted from the world; preach in truth ; live in love ; and the God of 
love and wisdom, whom thou worshippest, shall make bis mercies known 
unto thee in time, his support in death, and his glory in eternity. 
The blessings and the prayers of this Church go with you. 
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SACRED HISTORY. 


As an acquaintance with ancient history is of great importance to 
persons of every class, rank, and profession ; and as this can hardly be 
acquired without a previous knowledge of Biblical Chronology, we 
most earnestly recommend to the rising generation of both sexes, a lit- 
tle work, recently published in this city, entitled “ An Efficacious 
Method of acquiring, retaining, and communicating Historical and 
Chronological Knowledge Extensively,” which gives, 1st. Simplici- 
ty to the subjects, by presenting them combined in short and easy, yet 
important detached sentences for amplification: and, 2dly. positive 
assistance to the mental powers, by expressing dates, and other num- 
bers, by significant and appropriate words, instead of arbitrary cha- 
racters, and by suitable directions for yet more effectually securing the 
recollection of both dates and facts.” 

This work, by a little study and attention, will furnish the reader 
with an infallible key to the date of every event which is recorded in 
Chronology, so that, by the very construction of the sentence which 
names the event, the date is instantly brought to the recollection. 
This ingenious result is produced by discarding figures, and substitu- 
ting the consonants of the alphabet in their stead. Thus, b or c, stand 
for 1; dor f, for 2, &c. The following is an example : 

“¢ Nadab and Abihu, Aaron’s sons, were burned, for offering strange 
fire, and not believing :” 6,1; 1,4; v, 93; ng, 0: 1490. 

Again—“ Joash repaired the temple in peaceable times.” t, 8; m, 
53 8 7: 857. 

The notation table can be committed to memory in a few minutes ; 
and learning the chronolagical sentences is easy and pleasant. 

Mr. Hallworth has already applied this method to General Ancient 
History, the History of the United States, and to Sacred History, or 
the History of the Jews, and that of the Israelites, or Ten Tribes: he 
contemplates, we understand, should sufficient patronage offer, to pub- 
lish an application of his Method.to a full course of History, Ancient 
and Modern, also to other subjects, equally useful and interesting. 
The works above mentioned are for sale by the author, at No. 8714 
Greenwich-street ; and also by Mr. Hart, principal of the Mechanics’ 
Society School in Chamber-street, New-York. From a conviction of 
the utility of his “ Method,” we cordially wish Mr. H. may meet with 
every success these publications merit, and receive a full remuneration 
for the time and talents he has bestowed upon them. 
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At a meeting of the Teachers’ Society, in the city of New-York, 
held 2mo. 7th, 1824, present twenty-one members, 

Resolved unanimously, that this Society have heard, with much 
satisfaction, an explanation of Thomas Hallworth’s method of teach- 
ing chronology and history, that they are fully convinced that it pos- 
sesses extraordinary merit, and that they cordially recommend it to the 
attention of the public. 

Ws. Forrest, President. 

Gootp Brown, Secretary. 
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GOD IN HIS TEMPLE. 
BY S. WOODWORTH. 


God is in His holy Temple, 
Sons of earth, be silent now ;* 
Hither let the saints assemble, 
And before His footstool bow. 
Lo, He’s present with us ever, 
’ When assembled in His name ;* 
Aiding every good endeavour, 
Guiding every humble name. 


God is in His holy Temple, 
’Tis each renovated mind ;{ 

Where the purer thoughts assemble, 
While the base are cast behind. 

' Every earthly, low affection, 

Long opposed, is silent now ; 
very passion, in subjection, 
Must at Wisdom’s altar bow. 


God is in His holy Temple, 
al Tis the church He calls His own, 
*Tis the city where assemble 
All who worship Him alone.|| 
New-Jerusalem the holy 
Is the city of our God, 
There our Saviour governs solely, 


With the balance and the rod. 


God is in His holy Temple, 
*Tis the Body of our Lord ;§ 
Infidels may doubt and tremble, 

We have learn’d it from His Worn; 
From that Worp which wrought creation,** 
From that Worp which flesh became,t¥ 
Which alone can give salvation— ; | 

God and Jesus are the same.{} 


b i Lord is in His holy Temple ; let all the earth keep silence before him. Hab. 
By . 

1 For where two or three are gathered together in my name, there am I in the midst 
ofthem. Matthew xviii. 20. 

t Ye are the Temple of God, | Cor. iii. 16. 2 Cor. vi. 16. 

|| And I saw no temple therein ; for the Lord God Almighty and the Lamb are the 
temple of it—the Lamb is the light thereof. Rev. xxi. 22, 23. 

§ He spake of the temple of His body. John ii. 21. God was in Christ, reconciling 
the world to Himself. 2 Cor. v. 19. 

** All things were made by Him. John i. 3. 

tt The Word was made flesh, and dwelt among us. John i. 14 

*t Jesus said—I and my Father are one. John x. 50. 
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